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intention to compose a commentary on the Pitakas, told him that only the text (palimattam) of the scriptures was to be found in India, not the ancient commentaries, but that the Sinhalese commentaries were genuine, having been composed in that language by Mahinda. He therefore bade Buddhaghosa repair to Ceylon and translate these Sinhalese works into the idiom of Magadha, by which Pali must be meant. Buddhaghosa took this advice and there is no reason to distrust the statement of the Mah&vamsa that he arrived in the reign of Mahan&ma, who ruled according to Geiger from 458 to 480, though the usual reckoning places him about fifty years earlier. The fact that IVHsien, who visited Ceylon about 412, does not mention Buddhaghosa is in favour of Qeiger's chronology1.
He first studied in the MahAvMra and eventually requested permission to translate the Sinhalese commentaries. To prove his competence for the task he composed the celebrated Visud-dhi-magga, and, this being considered satisfactory, he took up his residence in the Gantha/kara Vih&ra and proceeded to the work of translation. When it was finished he returned to India or according to the Talaing tradition to Thaton, The Buddha-ghosuppatti adds two stories of which the truth and meaning are equally doubtful They are that Buddhaghosa burnt the works written by Mahinda and that his knowledge of Sanskrit was called in question but triumphantly proved. Can there be here any allusion to a Sanskrit canon supported by the opponents of the Mah&vihara?
Even in its main outline the story is not very coherent for ono would imagine that, if a Buddhist from Magadha went to Ceylon to translate the Sinhalese commentaries, his object must have been to introduce them among Indian Buddhists. But there is no evidence that Buddhaghosa did this and he is for us simply a great figure in the literary and religious history of Ceylon, Burmese tradition maintains that he was a native of Thaton and returned thither, when his labours in Ceylon were completed, to spread the scriptures in his native language. This version of his activity is intelligible, though the evidence for it is weak,
1 Fa-Hsien is chary of mentioning contemporary celebrities but he refers to a well-known monk called Ta-mo-kiu-ti (? Dhammakathi) and had Buddhaghosa been already celebrated he would hardly have omitted him.